
 

BRIEF STATEMENT 
 

GOD’S REVELATION AND SCRIPTURE 

I believe that the Bible is God’s Word to us and that all the words of the Bible are God's very 

words (2 Tim. 3:16), written by human authors, under the supernatural guidance of the Holy 

Spirit (2 Pet. 1:20-21). I believe that the Bible is true in everything that it affirms and that the 

whole Bible is without error (Ps. 119:160, Prov 30:5). I believe the Bible is authoritative, it is to 

be followed, trusted, and submitted to because it comes with divine authority from God for our 

instruction (Rom. 15:4, 1 Cor. 10:11), and it must be read considering the person and work of 

Jesus Christ in His first and second coming (Luke 24:27). I believe that the Bible is sufficient in 

that God has given us all we need for salvation, for trusting him and for obeying him perfectly. 

God has given us all we need for life and godliness (2 Pet. 1:3). I believe that the included books 

of the canon are worthy of preservation and collection because they are from God and measure 

up to the standard of Scripture. I trust that the Holy Spirit, working through the Body of Christ, 

gathered these writings, which fully contain the will of God, and I recognize that the canon is 

both closed and complete. 

THE TRINITY: FATHER, SON, AND HOLY SPIRIT: 

I believe that there is one God, Creator, Sustainer and Ruler of the universe (Gen. 1:1). He is one 

in essence1 and three in person, that is the One who eternally exists as three distinct, yet co-equal 

persons (2 Cor. 13:14, Matt. 28:19, 1 Pet. 1:2): Father (Phil. 1:2, 1 Pet. 1:2), Son (Matt. 1:22–23, 

Rom. 1:3–4, Heb. 4:14–15), and Holy Spirit (Acts 5:3–4). Each of the names of God highlight a 

different aspect of His character such as Elohim,2 which reflects His supremacy, power, and 

preeminence (Gen. 1:1–2:3), Adonai,3 which reflects His Lordship (Rom. 11:34; 2 Cor. 3:17–

18), and Yahweh,4 which is His personal covenantal name used in relationship with His people 

(Exo. 3:13–15). Our eternal (Gen. 21:33),5 omniscient (Isa. 46:9b–10),6 omnipotent (Rev 4:11),7 

omnipresent (Jer. 23:23–24),8 and sovereign (Isa. 45:5–12)9 God is tri-personal in nature, self-

existent (1 Tim. 6:13,15–16),10 self-sufficient (Acts 17: 24–25),11 and perfect (1 John 1:5)12 in 

His many attributes of holiness (Isa. 6:3),13 love (1 John 4:16),14 truth (Isa. 45:18–19),15 wisdom 

(Rom. 16:27),16 justice (Deut. 32:4),17 faithfulness (Deut. 7:9),18 and mercy (Exo. 34:6).19 

CREATION, HUMANITY, AND SIN 

I believe there is one God, unique and uncreated, who is the divine eternal author of all that has 

been created, speaking everything into existence and breathing life into all living creatures (Col. 

1:16-17, John 1:1-3, Isa. 42:5, 1 Tim. 6:13). God created mankind, both male and female, as the 

supreme object of His creation, to be set over and above all creation as it’s caretakers. Mankind 

was created in the image and after the likeness of God, sinless and with a free will, to reflect the 

worth and dignity of the Creator to the world (Gen. 1:26-28; 9:6, Ps. 8:3-6). However, Adam 

and Eve, the first two of mankind, succumbed to temptation, rebelled against God (Gen. 3:6) 

marring the very image in which they were created, fell victim to sin and death (Gen. 3:19) 

thereby catapulting creation into a fallen state (Gen. 3:17) and plunging all of their descendants 

into depravity (Rom. 3:23; 5:12). God created an innumerable host of immortal, finite spiritual 

beings called angels who are subject to His sovereignty, not created in His image yet distinct in 

kind and nature, that live in heaven and function as His messengers ministering to humanity 

(Luke 20:36, Rev 5:11, Heb. 1:14). Some of the angels, in willful rebellion against God, chose 

instead to follow Satan, the adversary and originator of sin (2 Pet. 2:4, Isa. 14:12). Some of the 

fallen angels are currently bound in chains until the great day of judgement while others function 

as unholy agents tempting and tormenting humanity (Jude 6, 2 Cor. 12). Upon Christ’s second 



 

coming, Satan will be bound and cast into the abyss for a thousand years, will be loosed for a 

season but who’s final end will be the lake of fire (Rev 20). 

SALVATION 

I believe that God is the divine eternal author of all that has been created, with humanity being 

the supreme object of His creation (Col. 1:16–17, John 1:1–3, Isa. 42:5, 1 Tim. 6:13). Adam and 

Eve, the first two of humanity, rebelled against God, fell victim to sin and death thereby 

catapulting creation into a fallen state and plunging all their descendants into total depravity 

(Gen. 3:6; 3:17–19, Rom. 3:23; 5:12). I believe in this fallen state, one in which humanity does 

not know God and is at enmity with God, it is impossible for humanity to choose God thus 

requiring Him – by His saving grace – to intervene so that salvation may occur (Eph. 2:12, Rom. 

5:10, Col. 1:21). I believe God intervened by sending His only begotten Son, who assumed a 

human body in the person of Christ Jesus, to reveal the Father to humanity, redeem humanity 

from sin, reconcile humanity to Himself, and restore all of creation (John 1:14, Isa. 9:6, Gal. 4:4, 

Gen. 3:15, Matt. 1:21; 11:27). As both fully God and fully man, Jesus experienced the 

temptations of human life yet lived a life without sin in perfect obedience to the will of the 

Father – even unto death (1 Pet. 2:22, John 14:9, Phil. 2:5–8). I believe Jesus, in perfect 

submission to the will of the Father, voluntarily gave His life as a perfect sacrifice for the sin of 

humanity thus taking upon Himself the righteous wrath of God in humanity’s place (John 1:29, 

Rom. 3:21–26, 2 Cor. 5:21, Mark 10:25). I believe that, in accordance with the Scriptures, Jesus 

rose from the dead thereby demonstrating His victory over sin and death and that His death was 

an acceptable sacrifice for the sin of humanity and His redeeming work was perfectly 

accomplished (1 Cor. 15:3–8, Heb. 1:3, 2 Tim. 1:10, 1 Pet. 3:18). I believe salvation is received 

by grace alone through faith alone in Christ alone (Tit. 3:5, Eph. 2:8–9, Gal. 2:16). At the 

moment of saving faith, the believer is born again becoming a new creation, justified before 

God, united with, and reconciled to Christ, indwelt by the Holy Spirit, and in possession of every 

spiritual blessing (2 Cor. 5:17–19, John 3:7–18, Acts 13:39, Eph. 1:3, Col. 2:10, 1 John 4:17). I 

believe that upon death there will ultimately be two destinations, one reserved for the righteous 

who are united in Christ and will reside with Him forever in His glory and the other destination 

reserved for the unrighteous who in their denial of Christ will reside apart from Him in 

everlasting judgement (Luke 23:42, 2 Thess. 1:7–9, Jude 6–7, Rev 20:11–15). 

THE CHURCH AND SANCTIFICATION  

The church, which began on Pentecost with the baptism of the Holy Spirit (Acts 1:4–5, 2:14, 

11:15–16), is the new covenant family of believing members of the universal church which is 

the body and bride of Christ (Eph. 1:23; 5:23–25; 1 Cor. 12:12), distinct from Israel (Acts 1:6; 

Rom. 11:19–24, 26), who are united with the risen and ascended Christ (Rom. 12:5; 1 Cor. 

12:12–27; Eph. 1:20; 4:3–10), and indwelt with the Holy Spirit (Rom. 8:9–11; John 14:16–17). 

The local church consists of a local assembly of believers, led by qualified men called elders, 

who regularly gather for the purpose of worship, prayer, proclaiming God’s Word, building up 

of the body through the means of spiritual gifts, discipline, observance of the ordinances, and 

furthering of the gospel (Matt. 28:19–20; Acts 2:42–47; Eph. 4:11–13; Heb. 10:24–25). Water 

baptism and the Eucharist are the two ordinances to be observed within the local church. Water 

baptism is the outward demonstration of the believer’s faith in and new identity with Jesus 

Christ and an act of initiation into a covenant community of faith (1 Pet. 3:21; Eph. 4:4–6). The 

eucharist is a covenantal meal ordained by Christ to be regularly observed by the local church 

representing His body and His blood and is the sign of the new covenant and covenant renewal 

(Luke 22:14–23; Mark 14:22–25). Sanctification is the ongoing process in which a justified 

believer is set apart unto God by grace through faith while still retaining their sin nature yet 



 

progressively growing in Christlikeness through the empowerment of the Holy Spirit, with its 

complete fulfillment realized upon Christ’s return (John 17:17; 2 Cor. 3:18; 7:1; Eph. 4:24; 

5:25–27; Gal. 5:16; 1 Thess. 5:23; Heb. 10:10, 14). 

LAST THINGS  

I believe in the imminent physical return of Christ, at a time known only by the Father (Matt 

24:36; 1 Thess. 5:1-2), when He will rapture the dead and alive in Christ, meeting them in the 

air, receiving them to Himself into heaven, and bringing them bodily resurrection (1 Cor 15:52; 1 

Thess. 4:16, 17). Following the rapture will be a seven-year period of tribulation (Dan. 9:27; 

Rev. 6:1–19:21) whereupon judgment will fall on the entire earth and will culminate in the latter 

half of this age, known as the Great Tribulation, with a fearful apostasy. After the Great 

Tribulation, Christ will physically return in the same way He ascended (Acts 1:11) to establish 

His Millennial Kingdom on earth, reign and rule with his saints, cast the beast and the false 

prophet into the lake of fire, and bind Satan and place him in the abyss (Rev 20:2-7). I believe 

following the millennial age, the nations will revolt upon the release of Satan and Christ will cast 

him into the lake of fire, raise the rest of the dead and judge the unbelievers according to their 

works and sentence them to everlasting punishment in the lake of fire (Rev 20:10, 15; 21:8). 

Alternatively, those found to be in Christ will enjoy eternal life with Him (John 3:16; Rev 20:6), 

serving Him in the newly created heavens and the earth (Rev 21:1-7, 22:3). 

 

DETAILED EXPOSITION 

I believe God is the source of Scripture and that He superintended the process, so that the human 

words of the authors are His very words, and this was accomplished through the power of the 

Holy Spirit.20 The authors were not “inspired” however they were “moved by the Holy Spirit” to 

record what God desired to have written in the Scripture. The Scripture is the verbal revelation of 

the triune God, given to us by God, and as such it is to be considered true, trustworthy, reliable, 

accurate, infallible, and without error or fault in all that it affirms.21 The Bible, in its entirety, is 

to be considered authoritative since each of the parts of the Bible are reliable.22 

I believe that Scripture is authoritative because it comes from God and has divine authority 

however not all of Scripture is intended for all people in the same way, in the same context and 

none is more authoritative than others. Scripture does not have levels of authority, degrees of 

authority, nor does Scripture have limited authority. Scripture is either authoritative or not. 

I believe that the Scripture is the supreme source of truth for Christian beliefs and living. This 

does not mean that truth cannot be found outside of the Bible when all one needs to do is look to 

God’s creation. The Bible claims, and I affirm, that it is sufficient for the very purpose it was 

given, which is to make us wise for salvation through faith in Christ Jesus. In this very day, we 

have every revelation from God we need for life and godliness. Any new revelation from God 

does not undermine, lessen, or dilute the sufficiency of Scripture yet is not to be considered on a 

level equal to Scripture and its authority. Sufficiency is the affirmation that the Bible is enough, 

that nothing else is necessary for salvation and that we can trust him and obey him perfectly.  

I believe that the Scriptures, the canon, the collection of books which has been handed down to 

us, are indeed from God. These writings were inspired, and they were recognized as inspired, 

they were received by the early church. Other writings were not recognized as inspired and 

therefore left out of the canon. The doctrine sufficiency must be connected to the doctrine of 

canonicity and the belief that if God has given us these writings, if we have been given 

everything we need for salvation, then any writings that were lost or left out would have been by 

God’s design. The issue as I see it, revolves around defining how “inspiration” was recognized 

and how this influenced the inclusion of certain writings by the apostles that were still alive. I 



 

trust that the Holy Spirit, working through the Body of Christ, gathered these particular writings 

and preserved them for us. 23 

In divine unity, the Father, Son, and Holy Spirit enjoy in oneness,24 sharing the same nature and 

characteristics yet each has certain distinct roles attributed to them.25 I believe that God the 

Father is attributed, especially in regard to creation, the roles of the Divine Source of all,26 

Sovereign Ruler,27 Lord Chief Justice,28 Compassionate Reconciler,29 and Him to Whom All 

Things Return.30 The Father is the head of the Godhead and Fons Divinitatis from which all 

proceeds. The deity of the Son, Jesus Christ, is the central belief of Christianity. He is the 

firstborn,31 prototokos, eternally begotten not made,32 the image of the invisible God33 and the 

exact representation of His being.34 Jesus is fully God,35 equal as to the divine nature with the 

Father, as well as fully man,36 equal to mankind as to his human nature, yet without sin.37 The 

two natures exist together, without confusion or division, in hypostatic union within Jesus 

Christ.38 The union of these two natures, the incarnation, the assumption of human by the divine 

(enhypostasis), occurred at the moment of miraculous conception in the virgin Mary, whereby 

Christ emptied Himself of His divine privileges, humbling Himself to take on the nature of a 

human.39 The third member of the Godhead, the Holy Spirit has certain roles or activities 

ascribed to Him such as the restraining sin in the world,40 testifying to and glorify the Son,41 the 

conviction of sin,42 and the inspiration of the written Word.43 Regeneration,44 baptism,45 

sealing,46 and indwelling47 are attributed to and accomplished by the Holy Spirit. The 

personhood of the Spirit can be defended by showing the intelligence, will, and emotion of the 

Spirit. “The Spirit demonstrates a divine intelligence that appears simultaneously at one with, 

distinct within, and coming forth from the mind of God.”48 The Spirit is referred to as the 

Counselor,49 Comforter,50 Advocate,51 who guides, encourages, and yet at the same time can be 

grieved52 by the believer. 

The creation narrative begins in the beginning with the eternal53, personal God, Elohim54, who is 

uncreated55 and distinct from his creation56, self-existent57 and self-sufficient needing “nothing 

more than himself in order to exist or to act.”58 The act of creation is attributed to the Father, the 

Son, and the Holy Spirit.59 I believe that God is the divine eternal author60 and sustainer of all 

that has been created61, speaking everything into existence and breathing life into all living 

creatures.62 I believe creation was inherently good63 and an expression of God's will and 

power.64 

I believe God created mankind, both male and female65, as the supreme object of His creation, to 

be set over and above all creation66 as it’s caretakers67. Mankind was created in the image and 

after the likeness of God68, sinless and with a free will69, to reflect the worth and dignity of the 

Creator to the world70. I believe that mankind was created, a little lower than the angels71, with 

both material and immaterial properties, such as a mind, body, spirit72, and soul73 in order that 

we might glorify God with every aspect of our being.74  

However, Adam and Eve, the first two of mankind75, succumbed to temptation76, rebelled 

against God marring the very image in which they were created77, fell victim to sin and death78 

thereby catapulting creation into a fallen state79 and plunging all their descendants into 

depravity.80 

I believe God created81 an innumerable82 host of immortal83, finite spiritual beings84 called 

angels who are subject to His sovereignty85, not created in His image86 yet distinct in kind and 

nature87, that live in heaven88 and function as His messengers ministering to humanity, serving 

and protecting them.89 Some of the angels, in willful rebellion against God, chose instead to 

follow Satan90, the adversary and originator of sin.91 Some of the fallen angels are currently 

bound in chains92 until the great day of judgement while others function as unholy agents 

tempting and tormenting humanity.93 Upon Christ’s second coming, Satan will be bound and 



 

cast into the abyss for a thousand years, will be loosed for a season but who’s final end will be 

the lake of fire.94 

I believe that any discussion of salvation must begin with the proper understanding of 

humanity’s fallen state for without knowing the very seriousness of our lost condition we are 

unable to fully appreciate the cost nor the implication of Christ’s sacrifice on the cross on our 

behalf. Therefore, as this exposition will show, I hold to a predominately Calvinistic 

soteriological viewpoint. Humanity’s fallenness began with the rebellion of Adam and Eve95 

against God96, and has been perpetuated by procreation to all of their descendants thereafter97. I 

believe the severity of humanity’s lost condition can be seen in their state of total depravity, one 

where sin has affected the entirety of its being98, rendering humanity incapable – apart from 

God’s grace99 – to know, respond to, please God, or save themselves.100 Since humanity was 

incapable of responding to God, I believe God the Father, by His saving grace, intervened in 

time and space101 and sent His only begotten Son102 down from heaven to earth, taking on a 

human body in the person of Christ Jesus103, to dwell among humanity. The Father sent Jesus so 

that He might reveal the Father104 to those whom God had predestined105, redeeming them from 

sin106, reconciling them to Himself107, and restoring all creation108. I affirm the doctrine of 

unconditional election in that God, by His divine sovereignty, already knew and has always 

known from eternity past who He will choose to save (the elect) regardless of any human 

action109. Therefore, I believe there in no way the elect can turn away from God but rather they 

are drawn to Him by His irresistible grace and will be saved110. I believe that Jesus came as both 

fully God and fully man111, and that He alone is our Savior112, mediator113, high priest114, and 

king115. Without being fully God and fully man, Christ would not have been able to fulfill the 

role of mediator, nor would He be able to fully sympathize with and represent humanity as high 

priest116. As both God and man, Jesus experienced the temptations of human life yet lived a life 

without sin in perfect obedience to the will of the Father117. Therefore, I believe Jesus, in perfect 

submission to the will of the Father, voluntarily gave His life as a perfect sacrifice for the sin of 

the elect thus taking upon Himself the righteous wrath of God in their place.118 I believe that 

Jesus’ death was efficient only for the elect but would have been sufficient to save all humanity 

had that been the Father’s intent119. I believe that, in accordance with the Scriptures, Jesus rose 

from the dead120 thereby demonstrating not only His victory over sin and death but that His 

death was an acceptable sacrifice for the sin of humanity and His redeeming work was perfectly 

accomplished121. I believe salvation is received by grace alone through faith alone in Christ 

alone. That is, salvation is God’s unmerited favor to the elect – received not by their works but 

rather by their faith alone in the finished work of Christ at the cross122. I believe that faith and 

repentance are two sides of the same coin, and therefore repentance is a vital part of believing, 

but repentance in and of itself is not a requirement of salvation – only faith is123. As such, at the 

moment of saving faith, the unregenerate person is born again becoming a new creation124, 

passing out of spiritual death and into spiritual life. The new believer is justified before God by 

having Christ’s righteousness imputed to them125 as they are now united with and reconciled to 

Christ126. I believe at the moment of saving faith the new believer is indwelt and sealed by the 

Holy Spirit127, in possession of every spiritual blessing128, and that their salvation can never be 

lost129. I believe in the ongoing process of progressive sanctification through the work of the 

Spirit130 whereby believers are being molded into the likeness of Christ with the culmination of 

that process being ultimately revealed in glorification. 

I believe the church began on the day of Pentecost with the baptism of the Holy Spirit as prophet 

Joel predicted, the Father promised, and Jesus foretold.131 I believe the church is incarnational in 

nature132, consisting of “two interrelated parts, the catholic church133 and local churches”.134 The 

universal church is the new covenant community of professing believers135 at all times and in all 

ages136, both living and deceased, who are indwelt with the Holy Spirit137 and called to a life of 



 

separation and distinction from the beliefs and practices of the world.138 I believe the universal 

church is the body139 and bride of Christ140 who are subject to141 and united with the risen and 

ascended Christ142, who is the head of the body.143 I believe the distinction between the church 

and Israel is one of governance, whereby the church is governed by the New Covenant and Israel 

by the Mosaic covenant.144 I believe a true apostolic church is one centered on the person and 

work of Christ145, adhering to the Holy Scriptures and ancient tradition146, and identified by 

apostolic marks147 and works.148 I believe the local church consists of a local assembly of 

believers149, led by qualified men called elders who are assisted by men and women deacons150, 

who regularly gather for the purpose of worship151, prayer, proclaiming God’s Word, building up 

of the body through the means of spiritual gifts, discipline, furthering the gospel, and the 

observance of the ordinances. 

I believe the two ordinances of the church are baptismal initiation and eucharistic worship.152 

Water baptism is not necessary for salvation153 but rather is an outward demonstration of the 

believer’s faith in and new identity with Jesus Christ154 and an act of initiation into a covenant 

community of faith.155 Water baptism156 is also a profession of repentance157 symbolizing the 

death, burial, and resurrection of Christ.158 I believe the eucharist is a covenantal meal ordained 

by Christ159 that symbolizes his body and his blood and is to be regularly observed by the local 

church160 in remembrance of his atonement for our sins161, and is the sign of the new covenant 

and covenant renewal to the community of faith.162 

I believe that sanctification is the ongoing process163 in which a justified believer164 is set apart 

unto God165 by grace through faith166 while still retaining their sin nature167 yet progressively 

growing in Christlikeness168, in all areas of life through the empowerment of the Holy Spirit169, 

with its complete fulfillment realized upon Christ’s return170. 

I believe in these last days, God will complete the work He started, not just for us individually, 

but for all creation, redeeming all that was lost at the Fall.171 I believe in these last days that 

believers should live in anticipation, awaiting Christ’s imminent return.172 I believe that Christ 

will physically return, at a time known only by the Father,173 when He will resurrect the dead in 

Christ and rapture the alive in Christ, and meeting them in the air, will receive them to Himself 

into heaven to be with Him for all eternity.174 I believe at the rapture of believers there will be a 

bodily resurrection, in which all will be given glorified bodies like that of Christ’s resurrection 

body.175 I believe the Rapture will occur prior to the revealing of the antichrist176 and will usher 

in a seven-year period of tribulation177 whereupon judgment will fall on the entire earth. This 

seven-year period of judgement will be separate and distinct from the second coming of Christ to 

judge the earth at the end of the Great Tribulation.178 I believe the Great Tribulation Period will 

begin in the latter half of seven-year tribulation, worsening progressively in both persecution and 

judgement, and will culminate with a fearful apostasy.179 At the end of the Great Tribulation, 

Christ will physically return on the clouds of heaven with power and great glory180 to establish 

His Millennial Kingdom on earth181, reign and rule with his saints182, cast the beast and the false 

prophet into the lake of fire,183 and bind Satan and place him in the abyss.184 I believe following 

the millennial age, the nations will revolt upon the release of Satan and Christ will cast him and 

his allies into the lake of fire,185 raise the rest of the dead and at the Great White Throne judge 

the unbelievers according to their works and sentence them to everlasting punishment in the lake 

of fire.186 I believe those found to be in Christ will enjoy eternal life with Him,187 serving Him in 

the newly created heavens and the earth,188 where pain, suffering, sin, and death are no more.189 
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mankind is unable do anything good or that humanity is as bad as they possibly can be, but that no facet of man is 

untouched by sin. “Our bodies are fallen, our hearts are fallen, our minds are fallen. There is no part of us that 
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function as agents who perform God’s tasks, deliver messages to people, act in answering prayers, and protect 

believers and nations. 
90 Joe Cathey, “Devil, Satan, Evil, Demonic,” ed. Chad Brand et al., Holman Illustrated Bible Dictionary (Nashville, 
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2:1–4. “As the Spirit came Christ at his baptism, so Christ baptized the church with his Spirit at Pentecost” in 
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2014), 32. 
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136 Heb. 12:22–24 makes it clear that our worship includes not only the members of the local church but also Paul, 
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Indwelling,” in Lexham Survey of Theology, ed. Mark Ward et al. (Bellingham, WA: Lexham Press, 2018). 



 

 
138 Jn 17:11–18; 1 Cor. 1:2, 5:4–5, 11–13; 2 Cor. 6:14–17; Eph. 5:25–27; 1 Pet 2:4, 9. “Theologically, the church is 

sanctified by the cleansing work of Christ and practically this means living a life conforming to God’s standards 

with a commitment to right belief and practice separate and distinct from that of the world” in Svigel, Michael J. 

RetroChristianity: Reclaiming the Forgotten Faith. (Wheaton: Crossway, 2012), 165. 
139 1 Cor. 1:10, 10:16–17, 12:12–31; Jn 17:20–21; Rom. 12:4–8; Eph. 3:6, 4:3–13, 5:19–20; Col. 3:15. Alister E. 

McGrath, Christian Theology: An Introduction, 25th Anniversary Sixth Edition. (Hoboken: Wiley,2017), 355. “The 

faith of the believer and baptism are understood to secure incorporation into the body of Christ (Rom. 6:3–5)”. The 

imagery of the church as the body of Christ can be seen in 1 Cor. 12:12–21. 
140 Eph. 5:25–27; Rev 19:7–9; 21:2, 9. “Historically, the image of bride has been a prominent force in the 
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the heretical one), the love and intimacy between Christ and the Church, and the Church as an eschatological 

reality” in Wayne Shealy, “The Church as Bride and Mother: Two Neglected Theological Metaphors,” ed. Timothy 

Paul Jones, Journal of Discipleship & Family Ministry Volume 2 2, no. 2 (2012): 26–27. 
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is submissive to Christ in everything” in F. F. Bruce, The Epistles to the Colossians, to Philemon, and to the 

Ephesians, The New International Commentary on the New Testament (Grand Rapids, MI: Wm. B. Eerdmans 

Publishing Co., 1984), 386. 
142 There are many New Testament references to the believer’s union with Christ. Believers are created in Christ 

(Eph. 2:10), crucified with Christ (Gal. 2:20), buried with Christ (Col. 2:12), baptized into Christ and his death 

(Rom. 6:3), united with him in his resurrection (Rom. 6:5), and finding its oneness in its union with Christ. 
143 Eph. 1:22–23; Col. 1:18. “Jesus Christ rules and governs his people and directs them towards the fulfillment of 

God’s purposes. All power and authority within the church derive from Jesus Christ as the head” in Martin H. 

Manser, Dictionary of Bible Themes: The Accessible and Comprehensive Tool for Topical Studies (London: Martin 

Manser, 2009). 
144 Acts 1:6; Rom. 11:19–24, 26. While I do affirm that the people of Israel under the old covenant and the church 

under the new covenant are both people of God, I believe they are distinct in that their ethnic compositions are 

different. The old covenant people of Israel consisted of mostly ethnic Jews with a small contingent of Gentile 

proselytes whereas the new covenant church consisted as a new single entity comprised of both Jew and Gentiles. 

Additionally, the new covenant believers were indwelt with the Holy Spirit whereas the ethnic Jews were not. As 

such, Israel and the church are distinct, the church not replacing Israel, and the Old Testament promised given to 

Israel (Rom. 11) points to a future for Israel in God’s redemptive plan. 
145 Eph. 2:20, 3:4–5; 1 Cor. 12:28; 2 Thess. 2:15; 2 Tim. 2:2; Rev 21:14. “The church is apostolic when its teaching 

is centered on the saving person and work of Christ within Trinitarian orthodoxy” in Svigel, Michael J. 

RetroChristianity: Reclaiming the Forgotten Faith, 169. 
146 2 Thess. 2:15; Acts 14:23, 15. The church is considered apostolic when it recognizes in practice the supreme 

authority of the apostolic scriptures and its teaching holds tightly to the ancient apostolic oral and written traditions. 

“New Testament writings uniquely preserve absolute apostolic authority and the writings of the early church fathers 

preserve some echoes of apostolic teaching” in Michael Svigel unpublished class notes for ST105HO (Dallas 

Theological Seminary Summer semester, 2021). 
147 The apostolic marks of the church include orthodoxy, order, and ordinances.  

Acts 2:42; Heb. 5:11–6:2; 1 Tim. 3:14–15; 4:6, 13, 16; 2 Tim. 1:13–14; 3:13–4:5. Apostolic churches practice 

orthodox teaching of God’s Word holding to foundational truths such as the doctrine of the Trinity, the person and 

work of Christ in his first and second coming, and the biblical narrative of creation, fall, redemption, and restoration. 

The marks of the church in particular are “the pure preaching of the word and the right administration of the 

sacraments, and the faithful administration of discipline” in L. Berkhof, Systematic Theology (Grand Rapids, MI: 

Wm. B. Eerdmans publishing co., 1938), 576. 

Eph. 4:11–12; 1 Tim. 3:1–13; 2 Tim. 2:2; Titus 1:5–9; Heb. 13:17. Apostolic churches have a distinct order which 

constitutes qualified men as elders (πρεσβύτεροι, ἐπίσκοποι) who are the overseers of the church with the assistance 

of men or women deacons (διάκονον). 

Matt. 28:18; 1 Cor. 11:23–26; Heb. 6:1–5; 1 Pet. 3:21–22. Apostolic churches practice the observance of the two 

ordinances of the church which are baptismal initiation and Eucharistic worship. 
148.The apostolic works of the church include evangelism, edification, and exaltation. 

Matt. 28:18; Mk 16:15–18; Luke 24:46–49; Jn 20:30–31. The mission of the apostolic church is the proclamation of 

the gospel, the building up and strengthening of faith of believers and churches. 



 

 
Matt. 28:19; Rom. 12:4–8; 1 Cor. 3:10–17; 12–14; Eph. 2:19–22; 4:11–13; Heb. 5:12–14; 10:23–25 “The church is 

edified through God’s word, through the Holy Spirit and the proper use of spiritual gifts, through the church’s 

appointed ministries and through the mutual love, support and encouragement of its members” in Martin H. Manser, 

Dictionary of Bible Themes: The Accessible and Comprehensive Tool for Topical Studies (London: Martin Manser, 

2009). 

Matt. 5:16, 25:34–40; Rom. 11:33–12:2; Gal. 1:3–5; Eph. 1:6, 12, 14; 3:20–21. The role of the apostolic church is 

the glorification of God in prayer and worship. 
149 “Most frequently the word ekklesia designates a circle of believers in some definite locality, a local church, 

irrespective of the question whether these believers are or are not assembled for worship” in L. Berkhof, Systematic 

Theology, 556. 
150 The Didache mentions that the local churches were presided over by bishops, assisted by deacons, both of which 

were chosen by the congregations (15:1). “Hermas indicates that presbyters presided over the church at Rome (I.2.6, 

4:3)” in John D. Hannah, Invitation to Church History: World, (Grand Rapids, MI: Kregel, 2018), 69. 
151 “Throughout the biblical period listening to God’s Word, prayer, and sacrifice constituted the essence of 

worship” in Walter A. Elwell and Barry J. Beitzel, “Worship,” Baker Encyclopedia of the Bible (Grand Rapids, MI: 

Baker Book House, 1988), 2164. 
152 Matt. 28:19; Luke 22:19–20; Acts 10:47–48; 16:32–33; 18:7–8; 1 Cor. 11:26. From the DTS Doctrinal Statement 

XIV, “We believe that water baptism and the Lord’s Supper are the only sacraments and ordinances of the church 

and that they are a scriptural means of testimony for the church in this age.” 
153 Acts 8:36–38, 10:44–48, 18:8. Salvation has always been, in both the Old Testament and New testament, by 

grace alone through faith alone. If the act of baptism is added as a necessary element of salvation, then it is no 

longer solely by grace (Eph. 2:8). 
154 Paul says we are baptized into his death and resurrection (Rom. 6:1–11). Baptism is the sign and seal that we 

have been united with Christ, and because we are united with Christ, we are adopted into the covenant family. 

Baptism is a both the sign and seal of our new identity in Christ. The sign is water, the seal is the promise that we 

have been united with Christ and belong to him. 
155 Eph. 4:4–6. “In both the Bible and the church in the first few centuries, water baptism was the outward, visible 

testimony of a conversion to Christ and the universally accepted rite of admission into the church” in Svigel, 

Michael J. Retrochristianity : Reclaiming the Forgotten Faith, 237. 
156 Matt. 3:6, 11. From the meaning of the original word βαπτίζω, biblical water baptism has always been by 

immersion, representing our death, burial, and resurrection with Christ. 
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